The lived experience of prisoners of war remains one of the least explored realms of First World War history. Despite the unprecedented numbers of captives that the conflict produced, captivity never became part of the cultural memory of the war. It remains, as Heather Jones has recently put it, a 'missing paradigm' in First World War studies. 1 The absence of the prisoner of war experience from mainstream narratives about the war has, arguably, been especially acute in writings about Australian and New Zealand forces. In many ways, this is not surprising. The number of ANZAC (Australia and New Zealand Army Corps) troops captured in the First World War was small in both absolute and proportional terms. Unlike, say, the Austro-Hungarian army, for which the number of captives taken amounted to more than one in three of the total number of troops mobilised during the war, Australian forces lost only 4044 servicemen captured between 1914 and 1918. 2 The experience of captivity in an ANZAC context was, therefore, very much a minority one. Yet there are also ideological and cultural reasons for the marginal status of ANZAC prisoners of war in post-war writing. Life behind the wire, with its boredom, lack of activity, and its insinuation of shame and defeat, bears little relation to the 'digger' legend that has become entrenched in the decades since the conflict. The experiences of ANZAC prisoners of war seem far removed from the heroism and vigorous physicality associated with the stereotypical ANZAC soldier. 3 Yet, if we are to rescue historical fact from fiction -to recover, in the words of Dale Blair, the 'reality of the experience from which the legend was hewn' -we need to critically address the emphases and lacunae within the traditional ANZAC narrative. 4 Revisiting the absent figure of the ANZAC prisoner is one way of doing this. Indeed, wartime captivity in many ways represents a negation of the highly masculinised image of soldierly identity that the dominant narrative insists upon. Held captive, unable to alter the course of the war in any direct way, reliant on mental resilience and distraction rather than physical bravado for survival, prisoners endured a very different war to the version that would subsequently be constructed in public memory. The various tensions at work here -between amateurism and the library profession; religious and moral entrepreneurship and the reading cultures of the secular world-also affected the two main charities responsible for sending books to British and Commonwealth prisoners of war: the Camps' Library and the British Prisoners of War Book Scheme (Educational). Although the Camps' Library specialised in the provision of light or recreational literature, it saw itself as having a culturally improving mission. The role of the scheme, as one contemporary article put it, was not simply to amuse prisoner-readers, but to 'try and inculcate or gradually cultivate in many of them a love for good literature, and a taste for wider and more general and varied reading, which may be of pleasure or benefit to them in later life'. 19 The British Prisoners of War Book Scheme, on the other hand, attempted to provide a full-scale reference library service to soldiers in captivity. The object of the programme was to protect prisoners from 'mental deterioration', and ensure that 'time, which might otherwise have been frittered away … should be usefully employed to their ultimate advantage'. 20 A pamphlet distributed to prisoner of war camps appeals to prisoners' sense that their lives were simply on hold and advocates study under the scheme as a means of selfimprovement:
However, the archival traces that ANZAC prisoners of war have left behind provide insights that extend beyond the field of military history. Prisoners and civilian internees were not only subject to the scrutiny and surveillance of the nation states that held them. They were also the objects of large-scale state and philanthropic relief efforts. Over the course of the war, huge quantities of food, tobacco, clothing, recreational supplies and books were sent to prison camps and holding facilities behind the lines. 5 The Australian Red Cross initially set aside £10,000 per month for prisoner of war relief, but found by early 1917 that demand was greatly exceeding supply. By war's end, they estimated that the cost of feeding and clothing
Australian POWs would exceed £15,000 per month. 6 In September 1917 alone, the Australian Red Cross's London Bureau distributed 15,796 food parcels and 615 packets of clothing and other supplies among the 2924 Australians at that point held prisoner in Germany and Turkey. 7 For charity organisations with religious roots and affiliations, such as the Red Cross and the YMCA in particular, the war was an 'unparalleled opportunity' for extending their influence and helping to promote 'correct' morality among those on active service. 8 Assembling libraries for prison camps and sending packages of books to individual prisoners formed an important part of this wider moral campaign, in which the soldier-reader was seen as a potential site of moral and cultural cultivation. 9 As YMCA worker John Wear
Burton noted in an account written after the war, Our Australian boys are great readers, and the Y.M.C.A. provided liberally for their needs. In every hut there was an excellent library of general reading matter, and the latest papers and magazines were always available. It was felt, however, that there was a considerable section of men who would appreciate books of a more thoughtful and religious character, and hence the 'Quiet Room Library' was initiated. Many testimonies have been received from the men to the value of the department.
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The failure of the British and Australian library professions to effectively mobilise for war only intensified this connection between book provision for soldiers and moral activism.
Inward-looking and preoccupied with their own survival in the face of debilitating budget The various tensions at work here -between amateurism and the library profession; religious and moral entrepreneurship and the reading cultures of the secular world-also affected the two main charities responsible for sending books to British and Commonwealth prisoners of war: the Camps' Library and the British Prisoners of War Book Scheme (Educational). Although the Camps' Library specialised in the provision of light or recreational literature, it saw itself as having a culturally improving mission. The role of the scheme, as one contemporary article put it, was not simply to amuse prisoner-readers, but to 'try and inculcate or gradually cultivate in many of them a love for good literature, and a taste for wider and more general and varied reading, which may be of pleasure or benefit to them in later life'. 19 The British Prisoners of War Book Scheme, on the other hand, attempted to provide a full-scale reference library service to soldiers in captivity. The object of the programme was to protect prisoners from 'mental deterioration', and ensure that 'time, which might otherwise have been frittered away … should be usefully employed to their ultimate advantage'. 20 A pamphlet distributed to prisoner of war camps appeals to prisoners' sense that their lives were simply on hold and advocates study under the scheme as a means of selfimprovement:
On application … almost any book (except magazines, novels, and other light literature) on any subject will be supplied gratis to any British Prisoner of War for the purpose of serious study.
Seize this opportunity to cultivate your mind, improve your knowledge, and, at the same time alleviate the tedium of captivity.
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As these passages indicate, the selection of books and other printed material sent overseas was by no means random. There were strong utilitarian and moral imperatives guiding book selection and the provision of library services to troops in general. The Camps' Library 'carefully winnowed' its stock of donations before sending them abroad, and Australian Red
Cross workers were sufficiently concerned for the morality of their charges that they carefully removed any cards showing 'players' girls' from cigarette packets destined for the camps. 22 Although they mostly provided books to order, the British Prisoners of War Book
Scheme also included in parcels the occasional unsolicited religious or philosophical book.
These items, which might bear titles like Reflections or Meditations, were intended for evening reading, and their recipients were encouraged to donate them to the camp library after finishing them. 23 As these examples show, the archives of the various national Red
Cross and YMCA societies can provide revealing insights into how charity organisations viewed books. Implements of religion and culture, their provision to prisoners of war and other soldiers formed one small front in a wider moral and cultural battle.
What evidence is there, however, for the reception of these efforts? Were 'Our Australian boys', as John Wear Burton insisted, indeed 'great readers'? Did they respond appreciatively to religious tracts when they were made available to them? Were the efforts of the Camps' Library at all successful in cultivating a 'love for good literature' in the inmates of German and Turkish prisoner of war camps? There is evidence that some ANZAC soldiers at least were more religiously observant than the post-war image of the anti-authoritarian larrikin soldier would indicate. A Church of England chaplain attached to an AIF reinforcement unit in 1917, for instance, reported that stocks of 'hymn sheets and religious pamphlets' on outgoing troopships often '[ran] out due to demand'. Accordingly, he counselled, 'one cannot have too much Church literature' on board 'as it is read with avidity'. 24 Another minister reported 'hundreds of men present' at one evensong in Brisbane camp, a number of whom responded to the service with a spontaneous round of 'For he's a jolly good fellow'. Giving out prayer books to soldiers who had sometimes never held one before, he resolved to 'teach the men to use their Prayer-books because that will be of more use to them later on'.
25
Evidence of reading by individual troops (particularly prisoners of war) can be harder to find. Keeping diaries in a prisoner of war camp was often a dangerous practice, and any partially completed diaries would be subject to search and confiscation. Australian soldier George W. D. Bell only managed to hold onto his diary notes because he hid them in empty tubes of toothpaste. Expanded after the war, they are a grim testament of starvation, sickness and Bell's own bitter hatred of his captors. References to books are scarce: indeed, they are most notable for their absence or insufficiency. Bell notes on one occasion that 'reading matter is still unprocurable'; on another that some German newspapers 'smuggled' into the camp hospital contained 'distorted' news about the progress of the war. 26 Recovering from his wounds in a German hospital ward, he wrote of the mental strain of illness and captivity, and how this might be relieved by books, if only there were any to hand:
If one could obtain a few books to occupy one's mind the intense monotony and starvation would not be nearly so harassing. Unfortunately literature is unprocurable. Not even French or German newspapers are allowed in the wards. Life is eked out in pain mentally and physically day and night.
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Reconstructed narratives of captivity written post-war are even less likely than contemporary diaries to preserve detailed evidence of reading experiences. All surviving Australian prisoners of war were interviewed about their experiences on returning to Allied custody, and transcripts of these are preserved in the Australian War Memorial archives in Canberra.
However, most of these accounts focus on matters like food, individual instances of illtreatment by guards and the circumstances of capture. In many of these, the experience of captivity itself is largely a blank, months or years passed over in brief sentences like 'I was in There is abundant evidence in Chomley's correspondence that her letters could mean a great deal to individual prisoners. Although Chomley was a professional woman and a senior bureaucrat, much of her incoming correspondence from the camps represents her work according to traditional gender roles. She becomes a 'mother', 'godmother' or even a 'sweetheart'. 42 Soldiers sent her their portraits (which she put up on her office walls), asking for hers in return. 43 One soldier wrote to her saying how much he appreciated her 'informal style', saying that he had circulated the letter among his cellmates, and that they had all commented that it was 'just like a letter from a personal friend'. 44 Many prisoners sought to bring these textual exchanges to a satisfying emotional conclusion after the war by visiting Chomley empathised strongly with the predicament that these men found themselves in, and, being exposed to such a large volume of letters, was adept at reading between the lines and perceiving the reality of captive life beneath. As she wrote to one correspondent who described the conditions in an officer's lager, 'I can well understand the unutterable boredom of it'. 50 To a prisoner who described to her in detail the library at Altdamm Lager, she wrote,
The list of Authors you give, certainly sounds comprehensive and very fascinating. Do you feel you can really apply yourself to solid reading or do you feel apathetic or too restless? The want of quiet would be against serious study I should think.
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As her words here indicate, Chomley had a quite different set of preconceptions about the role of reading in captivity to the operators of the British Prisoners of War Book Scheme.
While they, and indeed some of their charges, saw prison camp as a kind of British public school -spartan, certainly, but imbued with the kinds of rigours that might encourage learning -Chomley expected that most prisoners saw reading as a temporary escape only.
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As she wrote to one prisoner, 'I suppose you want something light and amusing'. Perhaps the most potent venue for the display of national distinctiveness through literature was the camp concert. As Sergeant R. I. McCurley explained in a letter to Chomley, the poems and literatures of many nations were recited at these events, and he accordingly asked for some volumes of 'Banjo Patterson' and Henry Lawson to be sent out, so that 'our dear old land' could be 'represented'. 64 Another prisoner of war requested several books by Australian poets 'for some of the English boys here who I am sorry to say (but not surprised) have never heard of them'. 65 The fact that a number of these soldiers' requests are coupled with inquiries about obtaining the AIF 'rising sun' badge and numerals for display on their new uniforms does not seem coincidental. National literature could be a mark of belonging no less distinctive than regimental badge and uniform, and Australian soldiers were clearly keen to display these marks of distinction through conspicuous acts of literary consumption and performance.
In a 1994 interview surveying the then emerging field of book history, Robert
Darnton observed that books, 'by their very nature … refuse to respect national boundaries'. 66 The book trade ensures that texts percolate across borders, finding reading audiences far beyond the nation states where they were first written. 67 The Australian Red
Cross's informal book scheme is an example of this process in action. Drawing on both book- ', First World War Studies, 4:2 (2013 .
